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modification of it, so that whatever applies to Brahman applies also to the Self in man. As Brahman is altogether knowledge, so is the Self; as Brahman is omnipresent or all-pervading (vibhu), so is the Self. As Brahman is omniscient and omnipotent, so is the Self. As Brahman is neither active nor passive, neither enjoying nor suffering, so is the Self, or rather, so must be the Self, if it is what it is, the only thing that it can be, namely Brahman. If for the present the Self seems to be different, seems to be suffering and enjoying, active and passive, limited in knowledge and power, this can be the result of nescience only, or of a belief in the Upadhis or hindrances of true knowledge. It is owing to these Upadhis that the omnipresent Self in the individual is not omnipresent, but confined to, the heart; is not omniscient, is not omnipotent, but ignorant and weak; is not an indifferent witness, but active and passive, a doer and an enjoyer, and fettered or determined by its former works. Sometimes it seems as if the Upadhis were the cause of nescience, but in reality it is nescience that causes the Upadhis1. These Upadhis or in-cumbrances are, besides the outer world, and the coarse body, the mukhya prana, the vital spirit, the Manas, mind, the Indriyas, the senses. These three together form the vehicle of the soul after death, and supply the germ for a new life. The sftkshmasarlra, the fine body, in which they dwell, is invisible, yet material, extended, and transparent (p. 506). I believe it is this fine body, the sukshrna-sarira, which the modern Theosophists have changed
1 Yed. Sutras III. 2,15, upadhinam MvidyapratyupastMtatvat.
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